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and standing in the background, unknown and unseen, is that
occult method, to facilitate which all the systems of initiation
have been brought into existence. As this occult method is not
of universal applicability, Krishna leaves it in the background and
puts his doctrine in such a manner as to render it applicable to
the whole of mankind. lie points out the defects of each of the
other systems, and takes, as it were, the best part of the five
theories, and adds the one element, without which every one of
these theories will become false. He thus constructs the theory
which he recommends for the acceptance of mankind.

Take, for instance, the Sankliya philosophy. I have already
explained the peculiar doctrine of the Sankhya philosophers that
their Avyaktam itself was the one self-manifested everywhere in
all Upadhis. That is more or less their Puruhsa. This Purusk
is entirely passive. It is not the Eswara, not the active
creative God, but simply a sort' of passive substratum of the
cosmos, and all that is done in the cosmos is done by Prakriti,
which produces all the organisms or Upadhis that constitute the
sum total of the cosmos. They accept the view that Karma
and all the results that spring therefrom are traceable to this
Maya or Prakriti, to this substratum that forms the basis of all
manifestation. Now it is through the action of this Karma
that individual existence makes its appearance. On account of
this Karma individual existence is maintained, and it is on ac-
count of Karma that man suffers all the pains and sorrows of
earthly existence. Birth, life and death, and all the innumerable
ills to which human nature is subject, are endured by man-
kind owing to this Karma. Granting their premises, if the
ambition of your life is to put an end to all earthly sorrows,
then your object should be to put an end to the operation of
this Karma.

But the question is, how can you do this ? While Parabrali-